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up in the fifth century B.C. we must first study 
about its background. Christianity has its 
background in Judaism and Buddhism bas its back-
ground in Brahma nism. We have no doubt that 
Taoism bas its ba.ckground in Confucianism. A real 
student of religions cannot understand about each 
religion fully unless he first studies its back-
ground. It is not my purpose here to explain the 
backgrounds of Christianity and Buddhism. There-
fore I shall press on to explain the background 
of Taoism, which is my theme. In order to do so, 
we have to go back to the ancient books of the 
Chinese. We are very grateful to Confuci.::.,.us • for 
he prepared the source books for us. The religion 
had been handed down from generations to genera-
tions. 'l'he characteristics of the ancient relig-
ion reveal the nature and temperament of the 
people. Taoism is no doubt foresha.dowed by it. 
CHAPTER I. 
THE EnRLIEST THOUGHTS OF THE 
CHINESE ON RELIGION. 
The conception The Chinese revere heaven 
of God. 
or the sky. It may be 
interesting to analyze 
the word for heaven. It is made up of two parts: 
the symbol of unity (-) is placed over ( :k.) 
great. This results inC*.) and gives the idea 
of heaven. Heaven is the name for God. The 
Chinese word for G·od is T1, which has properly been 
the personal name for heaven. Many times the 
adjective Shang is attached to Ti and so gives the 
idea of loftiness. 
The conception of God by the early Chinese 
was written in the book called Shih King ( Book 
of Ancient Poetry). It is said that Shang Ti was 
the true nod and ruler of men who were under His 
special care. "He a.ppointed grain to be the chief 
nourishment of all. He watched especially over 
the conduct of kings, whom he has exalted to their 
- 4 ... 
high position for the good of the people. While 
they reverence Him, and fulfill their duties in 
His fear, and with reference to His will, taking 
His ways as their pattern, ffe maintains them, smells 
the sweet savour of their offerings, and blesses 
them and their people with abundance and general 
( 1) 
prosperity. ~~ When kings disobeyed, the throne 
was taken from them and given to others. Sometimes 
in the form of drought and ensuing famine Shang Ti 
called men to repentance. "He hates no one; and 
it is not He who really causes the evil time; that 
is a consequence of forsaking the old and right 
(2) 
ways of government.•i Therefore the Chinese 
emperor is called "son of heaven." The worship of 
heaven was begun in prehistoric time by the 
emperors. The book Shu King gave the correct ex-
ample of the proper worship of heaven of Yao and 
Shun (the model emperors). There was also found 
in it the model worship of hills, rivers and 
other spirits. These two ancient books gave us 
(1) Legge, 
(2) Ibid ~li~ions of China p. 2 
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the testimony concerning the character of God 
or Heaven. 
In the twelfth century B.C., at the rise 
of the Chow dynasty, the emperors worshipped both 
heaven and earth. In order to avoid the m1sconM 
cept1on of the older idea of heaven Confucius 
expla 1ned: "The ceremonies of the sacri flees to 
heaven and to earth are those by which we serve 
( 1) 
Shang Ti. H The emperors worshipped Heaven and 
Earth twice a year. "The emperor sacrifices to 
heaven on the ronnd mound at the winter solstice, 
and at the summer solstice to the earth at the 
square pool. Thus service is performed to Shang 
T1, and the emperor takes the sincerity and 
reverence wherewith he gives honor to heaven and 
respect to the earth to acknowledge His goodness 
(2) 
in the processes of production and matur1ng. 11 
The offerings at such occasions were oblaw 
tiona which were the tributes of duty and gra t1 tude, 
( 1) Ibid 
(2) Legge, 
p. 31 
Religions of China p. 3lf. 
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followed by petitions and thanksgivings. The 
emperor acted like a fa tber of his people not as 
a priest, because there was no priesthood in 
ancient China. The ancient division of the 
people was into four classes: the cultured class, 
(official and literati), the husbandmen, the 
mechanics, and traders. There was no idea of the 
substitution of the animal for sin, nor the idea 
of consecra tion on the part of the worshipper in 
any part of the religious worship. But we can 
find both consecration and substitution in the 
old Chinese history. There was a record in the 
Shu King which s a id that for seven years after T' ang's 
accession (B.C. 1766-1760) there was a great 
drought and famine. Someone had suggested that a.. 
human victim should be offered and prayer offered, 
for rain, to heaven. T'ang was a truly noble and 
pious man who loved his subjects. So he said, 
( 1) 
"If a man must be the victim, I will be he." H.e 
fasted and ceremoniously bathed and rode in a 
( 1) Ibid p.54 
7 
carriage drawn by white horses to a forest of 
mulberry tre~s. He was clad like a sacrificial 
victim; there he prayed and asked heaven what 
he had done to bring this calamity upon his 
people. He was willlng to sacrifice himself 
for his sins. Before he had finished his prayer 
the r&.in fell a.bundantly. The ideas of substi-
tution and consecration are found here in 
history but not in rellgious ceremonies. 
So it is clea r that the worship of 
heaven is the state religion and only emperors 
C9n worship. But the people must worship some-
thing and so they worshipped the spirits of their 
ancestors. The soul worship led up to the making 
of ancestral tablets and the building of 
ancestral balls. Ther.e also developed a belief 
that their ancestors continued to protect and 
bless their children if these rendered proper 
sacrifices and properly located their graves. 
Later this developed into luxurious burial services 
- 8 .. 
and various other elaborate prs ctices which 
worked grec.. t hardship to many of the poor people. 
In connection with ancestral worship there arose 
a belief in many other kinds of spirits. 
The belief in 
Animism and 
Polydemonism. 
The primitive people 
believed in animism 
and polydemonism. '1'here 
were spirits in natU.re, in astrological phenomenon, 
in objects and the ghosts of the dead were spirits. 
This was also true in 'Ilany primeval religions. 
The oldest and holiest books of China 
taught that the universe consisted of two vital 
forces; ( the Chinese words are ):;:" 
---=- ~ -· 
Y d Yi lie -;r!:' ) ang an n -- r':o/j r~ -- • The force of Yang 
represented light, warmth, productivity, heaven 
and life. The Yin was associated with darkness, 
cold, death and the earth. Yang was subdivided 
into many good spirits (Shen), and Yin into many 
evil spirits (Kwei). According to the ancient 
- 9 ... 
teaching both good and evil spirits animated every 
being and every thing. Yang and Yin constituted 
the soul of man. The Yang of man was immaterial 
and ethereal. , It constituted his intellect, 
virtues and character while Yin in him produced 
bad passions and vices. Birth fused both Yang and 
Yin. At death they separated from each other, 
Yang went to heaven and Yin went to earth. 
The gods (shen) were such as the gods of 
animate heaven, the sun, the moon, the stars, wind, 
rain, clouds, thunder, fire, the earth, seas, 
mountains, rivers, rocks, stones, big animals, 
plants, huge trees and also the souls of the dead. 
The demons (kwei) swarmed under the universe and 
haunted every place, especially during tlhe night 
when Yin was strongest. When Yang was stronger, 
Yin could not do harm. Many people dared not go 
out at night for fear they might meet kwei. The 
souls of the dead who were not treated properly 
with sacrifices would haunt and injure people who 
... 10 ... 
passed by their graves. The people would defend 
themselves by making lots of noise with gongs, 
drums, and kettles, with·bows, swords, and spears, 
with flaming torches, and fires. there were some 
absurd stories which told how the officials got 
excited and issued proclamations that people 
should stay at home at nights, and close their 
doors and prescribed medicines and charms to be 
used internally and externally. They tried to 
drive the demons away by means of sacrifices; even 
the emperors, for love for their people, would 
send officers to certain places to offer sacrifices 
in their sovereign's name and to make kweis stop 
their terrible work. 
There are many, many stories written on 
the subject of Kwei. Demon lore abounds with lore 
of spectre tales. 
lief in spectres. 
These stories show Chinese be-
The primitive people~ believed 
there were three classes of kweis, or spectres. 
The first class,- those who lived in mountains and 
forests, and 'VtSo were the most da.ngerous. They 
... 11 -
might cause drought, death, pla.gue and famine. 
The second class was water demons of various sorts, 
moat of whom were souls of drowned men. These 
souls could not ~eave their watery grave unless 
they drew other men down to take their places. 
~o it was believed that there was special danger 
for fishermen, boatmen, and washerwomen. The 
third class was the demons that inhabited the 
ground. Thsy dwelt in the objects attached to the 
soil. Digging the ground might disturb the re-
pose of these demons and cause their anger. There 
have been and still are many superstitious acta 
in connection with the belief in those demons. 
Yang was above Yin, therefore god was 
above specter. According to Chinese theology no 
spirits could harm men without the a uthorization 
of heaven. The dogma in the old books of Yih and 
Shu was thus laid down: "It is heaven's Tao, or 
way, to give felicity to the good and bring mia• 
fortune upon the bad; the Kwei harm the proud, 
... 12 -
(1) 
and the Shen render the modest happy." 
lts influence on 
Chinese 
Morsli ty 
~he belief in a world 
of specters has had 
great influence in the 
building of Chinese morality. Men worshipped heaven 
so tha, t the gods would protect them from the 
specters. 'l'he Chinese also believed that the 
spirits would bless or punish the whole kingdom 
on account of the virtues of their rulers. Much 
material has been written on the distribution of 
rewards and punishments by ghosts through all 
periods. This doctrine has exercised a mighty 
influence on morality. "It enforces respect for 
human life, and a charitable ~reatment of the 
infirm, tb.e aged, and the s-1ck, especially .f 
(2) 
they s tand on the brink of the grave.'' Moreover 
it had still other effects. "It deterred from 
grievous and provoking injustice, because the 
wrong party, thoroughly sure of the avenging power 
(1) De Groot, 
(2) Ibid 
The Religions of the Chinese p.l8 
~5 
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of Fu-hsi which are made up of lineal figures. The 
mysterious book called Yi King (Book of Changes) 
will teach you how to work it. The third is Chan 
( .(1 ) • The character is made up of Pu ( I' ) by 
the addition of K'au, the symbol for a mouth 
( t:t ) • There are a certain number of bamboo sticks; 
on each is written a number a.nd they are put in 
a bolder. A worshipper who wants to find out what 
his future fate will be, will first burn the 
incense sticks and pray to the gods for guidance 
as to which bemboo stick he should select. Then 
he will ask the keeper or monk of the temple to 
give the meaning of the ba.mboo stick. 'l.'he monk 
will select a paper with the same number and on 
this is the divination. (This method is ancient 
but the description is modern). This reminds us 
of the ancient ways of divination of the Babylon• 
ians, Ee:~ptians and the Israeli tea. This shows 
that superstition began very early to influence 
the Chinese mind. These beliefs became a part 
of popular Taoism and later were inculcated into 
Buddhist belief and so ~ still influence& the 
- 15 w 
Chinese life and thoughts, even till the present 
day. These are some of the outstanding features 
of the crude religion reflected in the classical 
writing which Confucius collected and edited. 
They constitute the background in popula~ think• 
ing agains~ which any later development of 
religion would have to take place. 
CHAPTER II. 
THE FOUNDER OF TAOISM. 
Lao•tse. 
His legendary 
Birth. 
Laowtse was the traditional 
founder of Taoism. His 
birth was miraculous. When 
he was born his mother was supposed to have been 
moved by a shooting star and he came down from 
heaven. He came before the universe and was the 
Quintessential spirit of God. He was ~lao 
supposed to have been bor•n of a virgin. One 
tradition says that Leo•tse became the incarnation 
of Golina Buddha of India. Of course all these 
tales of his birth were legendary • seeking to 
make him superhuman in keeping with the head of 
the religion. But this legendary material does 
not. mean that there was no such man. His birth 
has been dated 604 B.C. popularly, but not 
authoritatively. His name meant "Old Child. :; 
Lao-tee 
the Mystic. 
Lao-tee, a great 
Chinese mystic, was the 
rival of Confucius. He emphasized the ascetic-
- 17 ... 
mystical side of life while Confucius emphasized 
the political-religious side. Neither were 
founders of religion in the real sense. They 
only adopted and modified the religious system Which 
already existed before their age. Confucius made 
his precepts understandable and was clear as to 
his directions for the fundamentals of his system. 
The common people could understand him. But the 
principles of Lao-tee could be understood only by 
men who dwelt in spiritual places. He could not 
find words to clearly express his meanings in his 
work in the Tao Teh King, which we will discuss 
later. 
His political and 
social condition. 
The ground work of 
Lao•tse'e philosophy 
and the motive of 
his theory of inaction were the natural reaction 
of his despondency over the political chaos of the 
period of the Chow dynasty in which he lived. ne 
saw the internecine struggles of petty eta tea 
which composed the empire. Innocent people and 
... 18 ... 
children were suffering terribly from wars. Men 
became heartless in regard to peoples' lives. 
Fighting and killing became their business. He 
heard the cries of the mothers and wives who had 
lost their sons and their husbands on the battle-
field. He saw the blood on the roads. He could 
not bear such sights. He wanted to save his people 
and so be established his theories protesting 
against all government. At best war was abominable 
ot him. The official classes and the intellectual 
classes oppressed the common people, the laboring 
classes. They indulged themselves in pleasure 
and licentiousness, while the common people had 
to fight for the nobility, and pay taxes to them 
- and yet did not have any privileges. 
Under those circumstances Lao-tee said: 
"Even victorious arms are unblest among tools, and 
people had better shun them. Therefore he who has 
(1) 
Reason does not rely on them. •· Agaln he said, 
(1) Carus, Paul The Canon of rteason and Virtue 
Ch. 31 p.95. 
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"It takes from those who have too much. and gives-
( 1) 
to those who have too little." 
The experience of Lao-tee corresponded to 
that of Tolstoi. He said that if we want to free 
people from these terrible calamities of armaments 
and wars, we must abolish our government. He was 
a member of the Russian ruling class. He was a 
soldier who fought for his government. '1'he 
military life made a deep impression on his mind. 
The routine, and coercion, brutality of military 
activities, violence, and unbrotherliness outraged 
him. He was positive that government was to be 
abolished on the ground that all government encour-
.ages people to kill their brothers without mercy. 
Therefore he built his theory of pure anarchiam. 
A ma n's age and environment always ha s a great deal 
to do with his life and teachings. 
(1) Giles, H.A. Confucia nism and Its Rivals p.l50f 
CHAPTER III. 
,!HE BOOK OF TAO TEH KING. 
vritical Theories 
of 1jis Origin 
and Development. 
Rea sons for its 
Obscurity . 
The origin of the Tao 
~eh King is r a ther 
legendary. Szu~ma Ch'ien 
said: "Lao ... tse cultivated 
the following of the 
Way and of Virtue, the chief aim of his studies 
being to keep himself concealed and remain unknown. 
He continued to dwell a t the capital city Lo, but 
after a long time, seeing the decay of the dyna sty, 
he departed, going by the ga te leading out of the 
sta te on the northwest. Yin Hsi, keeper of the 
gate, s a id to him: 'Sir~ you are about to withdraw 
yourself, and f a r out of sight. I pra y you, f irst, 
(1) 
compo s ~£ took fbr me.' " He did as he was 
r equested. It was supposed after t hat he and his 
friend departed in a little cart drawn by a black 
ox, a nd vanlshed in the dim horizon of myth. No-
body knew where he went. But his book remains with 
(1) Beck, The Story of Orienta l Philosophy p.342 
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us. This ls a traditional story, but it might 
contain some truth. It sought to make the 
author superhuman, so that t he later generations 
without hlstor-ica 1 research would appreciate him 
better. 
The primary source of Taoism is found in 
the Tao Teh King. It has not more than five 
thousand words and is comprised of eighty one chap-
ters. Evidently each chapter is very short. It 
is divided into two parte - Tao and Teb. The first 
part is metaphysice l, centering in the conception 
of Tao and the second part is ethical and politica l. 
The book is obscure and extremely concise. It is 
very difficult to understand. The following chapters 
will give an example. "neason begets unity; unity 
begets duality; duality begets trinity; and trinity 
begets the thousand things." (Chapter 1.) "Superior 
virtue is unvirtue. Therefore it has vi1•tue. Inferior 
virtue never loses sight of virtue. Therefore lt 
has no virtue." (Chapter 38). "When family relations 
... 22 ... 
no longer harmonize we have filial piety and 
paternal devotion. When the country and the clans 
decay through disorder, we have loyalty and 
allegiance." (Chapter 18). It seems that the 
author could not find adequate words to express 
his thoughts. 
Its content Furthermore, it is 
very difficult to grasp 
the meaning of the metaphysical side of the book. 
For example, take chapter fourteen, "Praising the 
Mysterious. •• 
1. "We look at Reason and do not see it; its name 
is colorless. We listen to Rea son and do not 
hear it; 1 ts name is Soundless. We grope for 
Rea s on and do not grasp it; its name is 
:Bodiless. 
2. These three things can not further be analyzed. 
Thus they are combined and conceived as a 
Unity which on its surface is n&t clear and in 
its depth is not obscure. 
23 -
3. "Forever and Aye H.eaaon remains unnamable, and 
again and aga~n it returns home to non-
existence. 
4. "This is called the form of the formless, the 
image of the imagless. This is called the 
transcendentally abstruse. 
5. "In front its beginning is not seen. In the 
rear its end is not seen. 
6."By holding fast to the Reason of the ancients, 
the present is mastered and the origin of the 
past understood. This ts called rteason's clue." 
The meaning 
of ·Tao. 
Lao•tse described the 
mysterious Tao as color• 
leas, soundless and bodi ... 
less. He used the negative: it cannot be seen; 
it cannot be heard; it cannot be touched. But this 
mys t.erious something is related to all things. "It 
is the unnamable, the cosmic law, the world order 
which moulds all th i ng6. Both its be~1nn1ng and (1) 
its end are wrapped 1n obscur1 ty. 11 His term 
(1) Carus, Paul The Canon of H.eaaon and Virtue p.l46 
... 24 
"formless" corresponds to Kc. nt's term "pure form" 
which me.::: ns no bodily sha pe. Lao ... tee's description 
of Ta o ~ leo finds its pa r a llel in wh&t Pla ~o 
spea ks of as "the pilot of the soul." 11 There 
abides the very being with which true knowledge 
is concerned; the colorless, the formless, the 
inta ngible evidence and essence visibly only to 
(1) 
mind, who is the pilot of the soul." 
We know that liquids a s a rule are clear~ 
est a t the top a nd sed iment that settles at the 
bottom obscures a ny other objects. Lao•tse, using 
the s lmlle, reverse .: the sta tement by saying 
th8 t the upper portion of Tao is not clear, but 
its lower strata is not obscure. Leowtse loved 
to mystify with the ideas. How much ca n the 
ordinary people e:et out of his philoE!ophy? "We 
may a lso say that the deeper problems of philosophy 
are in their general aspect quite simple, but the 
superficia l applica tions obscure them by complex.1 ty. '' 
(1) Ibid 
(2) Ibid 
p.l48 
p.l50 
(2) 
- 25 -
it takes scholars, philosophers, and mystics to 
understand thoroughly the meanings of the book. 
The litera 1 translation of Tao is "way". 
"In the Confucian literature the word is used of 
• the way of heaven 1 , especially in ita dealings 
(1) 
with men, the moral order of the world." Tao 
is a descriptive symbol of the nameless, and 
not merely a descriptive word. For Lao ... tse said 
in his twentyfifth chapter of the Tao Teh King: 
,; I know not its name; if I must designate it, I 
call it 'l'ao." •n the fourth chapter be said: 
"I do not know whose son it is; it appears to be 
before God. 11 Here he lets us see that he comes to 
the limit and he can not go further, 11 ro·r in the 
line of logical a.bstraction there is no going 
further than 'being' which is nothing, he yet 
(2) 
dimly felt that it d ld not explain itself." The 
conception of Tao is expressed in his twentyfifth 
chapter of .the Tao Teh King: "There was a ~omething, 
(1) Moore, History of Reliel~ p.49 
(2) Encyclopedia. of Rel1g1onand Ethics Vol. XII p.l98 
... 26 
undifferentiated and yet perfect, before heaven 
and earth came into being. ~o still, so incorpo-
real! It alone abides and changes not. It pervades 
all but is not endangered. It may be regarded as 
the mother of all ·things •.••• btriving to give 1 t 
a name, I call it great; great, I call it transcend• 
lng; transcending, I call it far-off; far-off, I 
call it returning •.•• Man takes his norm from earth; earth 
from heaven; heaven from Tao; the Tao from itself." 
To Lao-tse, Tao is the ultimate reality, nature, 
impersonal principle, and determining fact, as the 
source of all being and itself beyond being: "All 
the existence in the universe sprang from Eeing 
(Tao, aa active); Being itself sprang from Non• 
(1) 
Being, ( Tao, as absolute). ·• 
The mea ning 
of Teh 
The second part of the 
book is Teh, the Taoist 
ethics and politics. ·· The quality which most im-
pressed Lao-tse in the orderly operations of nature 
(1) Moore, History of Religions p.50 
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thieves and robbers. therefore the holy man says: 
I practise non-assertion, and the people of 
themselves reform. I love quietude, and the people 
of themselves bec~ome righteous. I use no 
diplomacy, and the people of themselves become rich. 
I have no desire and the people of themselves 
remain simple." 
This is aleo the picture of the world to• 
day. The grea t powers of the world a re suspicious 
of each other. The desire for world .. peace is hard 
to realize because the problem of the reduction 
of armament does not please the Powers. Each Power 
desires to be the head of the others. Skill in 
science is used to make the tools of brutality. 
The citizens of esch nation are suffering from in-
adequate diplomacy and battles. The founder of 
Buddhism, Gotama Buddha said that the root of all 
evil is desire. If man can get rid of it by the 
middle Way, the eightfold Path, there is salvation. 
It seems that these two sages agree with each other. 
- 29 .. 
But this doctrine leads to anarchy and 
unprogressivemess. In his time the rulers over-
ruled the people so be stood for returning to 
the primitive state of nature. rie said t hat in 
the ancient times the people did not know that 
there we~e any rulers. Men lived with animals 
and nature a nd were perfectly happy. He said: 
"In the days when natural instincts prevailed, 
men moved quietly a nd gazed steadily. At that 
time there were no roads over mountains, nor boats, 
no bridges over water. All things were produced 
each for its own proper sphere. Birds and bea&ts 
multiplied; trees and shrubs grew up. The former 
might be led by the hand; you could climb up and 
peep into the raven's nest. For then man dwelt 
with birds and beasts, and all creation was one. 
There were no distinctions of good and bad men. 
Being all equally without knowledge, their virtue 
could not go astray. Being all equally without 
evil desires they were in a state of natural 
( 1) 
integrity, the perfection of human existence." 
( 1) Soothill, The Three Religions of China p.59f 
.. 30 -
He was not in favor of progress. His ideal 
was not the luxury of wealth and power and learned-
ness. He was willing to sacrifice the advance made 
by his predecessors. He might be accused of being 
reactionary. He was not practical but idealistic. 
How can a man today return to the primitive state 
of living? A chick when be comes out of the s~ell 
can never return to the shell. feople who enjoy 
the conveniences of electric lights and automobiles 
cannot go back to the use of ca ndlewli~ht and to 
travel by walking. ~he people who are used to 
utilizing machinery cannot go back to weaving by 
hand. Gandhi's failure is his attempt to return 
to the primitive state of handcraft. Man today 
has to think, work, toil, and struggle for his 
existence. How can he go back to live on natural 
food .. frui t, and raw meat of animals? This is 
impossible. 
uriticism upon 
its authorship 
Sze-ma Ch'ien (c 136-
85 B.C.) was the 
first famous historian. He left a short sketch of 
.. 31 .. 
Lao-tee's life in his Sbi Ki (Historical .Kecords) 
the most ancient and well attested account to be 
had. He gave us a sober account of Laowtse's 
genealogy, and he further told us that about the 
middle of the second century B.C. a book of 
Lao-tse was a f~vorite wlth the widowed empress 
of the second Han emperor. '!'he emperor (156-143 
B.C.~ was said to have made it a"classic"; but 
still further back than Bzeama Ch'ien we have in 
Hwainan (c 122 B.C.) Han Fei (c 230 B.C.) and 
Chwang-tse (4th century B.C.) many passages from 
the Tao Teh King. "Legge concludes that he does 
not know of any other work of so ancient a da te 
of which the authemticity of the origin and 
(1) 
genuineness of the text are so well substantiated." 
Criticism has been made of both Lao .. tse and 
his writing. But the external evidence summarized 
above does not support the criticism. The modern 
view, represented by Prof. Herbert Giles of 
Cambridge University, is far more critical and sat-
isfactory than Dr. Le~ge'a view in regard to the 
(1) Encyclopedia_£f_Religion and Ethics Vol.XII p.l97 
... 32 .. 
sources of the book. Dr. Legge adopted the 
tradi tiona 1 Chinese view. 'l'his was perfectly 
natural, for although a very competent Chinese 
scholar, he wrote fifty years ago, when historical 
criticism and analysis had not yet become available 
as tools of scholarship. 'Therefore we shall study 
frofessor Giles' arguments. 
Professor Giles says that there was a LaO-tee 
who lived in a remote time and he we.s conside!'ed 
one of the "inspired'; men. But as to Tao Teh King 
Giles ca nnot believe that Lao-tee wrote it. First, 
he says that only one time in Chinese literature 
was he ever mentioned as a writer. Sze-ma Ch'ien 
was the only one who ment1~na·ti this fact. And there 
is no evidence t ha t he ever saw the book himself. 
Secondly, Szewma Ch'~tn also recorded that in th~e 
year 140 B.C. the empress Dowager, grandmother of 
the reigning emperor, studied the words of the Yellow 
Emperor and Lao-tee. She did not care for the 
precepts of Confucianism. Professor Giles questions, 
what were those words of the Yellow Emperor and Lao~tse? 
... 33 -
So far .as he can see, we have only heard of sayings 
by Lao•tse quoted in the writings of certain 
authors to whom they had been handed down by trad• 
ition. We have never heard of a book. Thirdly, 
the modern title of Tao Teh King dates only from 
the sixth century A.D. which has been interpreted 
in various senses. No two translators of the book 
agree to ita meanings. Besides different editions 
contain varying numbers of words, the average num-
ber being about five thousand siX hundred and fifty. 
"It would be impossible to regard it as the work 
of Lao-tee, say five and a half centuries before 
thrist, even if we could feel that Lao-tee flourished 
at that date. For a long list of critical reasons 
which can not be reproduced here, it is practically 
certain that this book was pieced together, perhaps 
in the second centmry B.C. by a not too skillful (1) 
forger." "Such is the Tao Teh King. As ~. whole 
it does not help us to a more intimate appreciation 
end apprehension of the doctrines of Lao~tse than 
( 1) Giles, Sonfucianism and its Rivals p.l47 
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we can obta in from the isolated sayings embalmed 
in the writings of various philosophers and 
( 1) 
attributed by them to him." Then a gain the TaO 
Teb King is evidently the product of attempts to 
set forth e philllosophy of nature in opposition to 
the elaborate and formal ethical system of the 
Confucianists. This could hardly have been done 
by one man who lived before Confucius himself. 
Of course the write~ofter Lao-tse wanted to make 
their work authoritative and so they attributed 
their work to him, just like the books of Pentateuch 
which we know were written after Moses, but the 
authorship later attributed to Moe es. I.ao-ta e may 
have been responsible for the more intelligible 
portions of the Tao Teh King, while other writers 
also made their contributions. However, it is very 
hard to distinguish which is the original work; 
but, as a whole, it is a wonderful book containing 
good philosophy and ethics. 
(1) Ibid p.l51 
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CHAPTER IV. 
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second step is illumination. When one's virtue 
requires no longer a conscious effort, an~ uncon-
scious habit has been achieved. 'rhe third step 
is inner purl ty. When inner purity has been 
attained, one becomes independent of natural laws. 
"My mind was simply One, and material objects 
( l) 
thus offered no resistance." Lao-tee expressed 
his belief in the independence of external aids. 
"Without goine; out of doors, one may know the 
(2) 
whole world." 
Tao is not only the source of all things 
but also is the goal toward which all things strive. 
The means by which Tao may be gained are simple. 
They are as follows: to abandon wisdom, to avoid 
preconceptions, to lay aside self-consciousness, 
and to throw open every avenue of thought and feel-
ing to the entrance of Tao. A Taoist must not let 
~mbition, luxury, wealth or pleasure enter his 
life programme. He must not strive eKen for pro-
(l) Ibid p.88 
(2) Encyclopedia of Religion and Ethics Vol. ix p.88 
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motion of his virtue and he must not speak in the 
streets even for proclaiming his doctrines. This 
( 1) 
is the application of the Doctrine of quietism. 
Lao-tee treated this theme of non-interference 
paradoxically. "He speaks of Tao as eternally in"" 
active , yet all effective, and exhorts his disciples 
(2) 
to practise inaction." His expounde1r Chwang-tse 
expressed this thought as follows: "Resolve your 
mental energy into abstraction, your physical energy 
into inaction ••...•• While there should be no action 
(3) 
there should also be no inaction." We must not 
take these too literally. It seems as if these 
~ 
two sentences were contradictory. But we know that 
"inaction" does not mean cessation of action all 
together for the early philosophers were willing 
to transmit their teachings of Tao to their ardent 
disciples. "Action" probebly meant harmful action. 
What this meant was to eliminate every human element 
which might hinder the free operation of Tao. When 
-------------------------- ----------------------
( 1) 
(2) 
(3) 
Ibid, 
Ibid• 
Ibid, 
p.88 
p.88 
p.88 
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one submitted himself to Tao, the forces of nature 
would be at his disposal. 
By others, benevolence and righteousness 
were highly applauded virtues, but LaoMtse regard• 
ed them as a mere decay of morals. rte said:"Cast 
off your Holiness, rid yourself of Sagacity ..•. 
discard Benevolence, and abolish Righteousness. 11 
He vigorously protested against conventional 
morality. With his intuitive sincerity he dared 
to criticise these things which were valued for 
their rarity and when spurious imitations were 
(1) 
almost universal. To him virtue which is artifi-
cially cultivated is valueless. The valuable 
virtue is the unconscious expression of Tao wl thin. 
"It is only when the root (Tao) is present that 
the flowers (true virtue) Will bloom naturally and 
(2) 
spontaneously." The pure abstractions and the 
metaphysical mysticism of Lao•tse failed in the end 
for they were too deep for the common people. They 
(1) Encyclopedia of Religionand Ethics Vol IX p.88 
(2) Ibid p.88 
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misinterpreted the mysteries of Tao so that they 
degenerated into superstitious and magical 
pra.ctises. 
CHA PTER V 
Moral 
Teaching. 
SOME MAIN TEA CHINGS OF 
TAOISM. 
The most popular work in 
the Tao Teh King is "The 
Book of ~ctions and their 
Retributions." This treatise commences with the 
general statement: "There are no special doors for 
calamity and blessing, which come as men them• 
selves ca ll them; their recompenses follow good 
and evil, as the shadow follows the substance." 
'1) 
There are spirits who will note the deeds of men. 
Some of those spirits, whose seat is in the stars, 
three that live in the huma n body, and the spirit 
of the hearth. "The last four on certain days go 
up to the court of heaven, and report the results 
of their observation. Great transgressions cost 
a man twelve years of his li~e, and small ones a 
(2) 
hundred days.'' Then follows the descriptions of 
a good man, one whose characteristics are indeed 
(1) 
(2) 
Legge, 
Ibid 
Religions of China 
p.l86 
p.l85f 
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worthy of admiration. "Men respect him, and heaven 
protects him, and spirits defend him,and whatsoever 
be does shall prosper; he may hope to become am 
(1) 
immorta 1. ii If he is ambitious to be an" immorta 1 
of heaven" he must do thirteen hundred good deeds, 
and if he is content to be an "immortal on eart~' 
he must do three hundred good deeds. 
The description of a bad man is longer. 
More than two hundred traits of character are 
given, some of which are not bad according to 
present standards. For example, a man must not 
sing or dance on the last day of the moon or of 
the year; must not shout or get into a passion on 
the first day of the moon or in the morning; 
must not weep, spit, or be guilty of any other 
indecency towards the north; must not sigh, sing 
or cry before the furnace; must not spit at a 
shooting star, point at a rainbow, or look long at 
the sun or the moon. 'l'he crimes which are stated 
above cause one's life to be shortened from one 
Ibid, p. 186 (1) 
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hundred days to twelve yea rs. If at death there 
is some guilt which atill remains unpunished, the 
punishment will extend to the heirs. Finally, 
the treatise cone ludes: "When one' a mind is 
directed toward good, though the good be not yet 
done, the good ap1.rita a.re in a:ttendance on h1m; 
and when one's mind is directed to evil, though 
the evil be not yet done, the bad spirits are in 
( 1) 
attendance on him." 
If man bas done the wi cked thing, he may 
change his way and repent, not doing anything 
wicked anymore, but trying to do everything that 
is ~ood. After a time he will obtain good fortune 
and prosperity; this is what is called changing 
calamity into blessing. 
"The words, looks and deeds of the good 
man are all good. If all the three are seen to 
be so every day, after three yeers Heaven will 
surely send down blessings on him. And the ~rda, 
(1) Legge, Reli .P: ions of China p.l87 
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looks a n~ deeds of the bad man are all evil. If 
all the three are seen to be so every day, after 
three years heaven will surely send down calem1 ty 
on him. Should you not exert yourself to do (1) 
what 1s good?" These are the main thoughts of 
the moral teachings of Taoism shown in this 
treatise. 
Doctrine of 
Silence 
When a man is inactive 
he is silent. Lao•tse 
even teaches Tao with-
out words; and he renounces learning and wisdom. 
He prefers to be stupid. He says: "Those who 
understand do not speak; those who speak do not 
understand. Therefore the inspired man teaches a 
doctrine which does not find expression in words." 
This constitutes the basis of the doctrine of 
silence. 
Lao•tse condemns the sages because they 
invented ceremonies, music, rites and duties for 
(2) 
(1) Legge, 
(2) Giles, 
Religions of China p.l88 
£2Efuclanism and its Rivals p.l41 
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the innocent people who began to "limp a. bout in 
their love of knowledge, and to struggle with 
each other in their desire for gain. This was the (1) 
error of the sages." According to his idea, then, 
Heaven sent sages to trouble the world and the people. 
Of course we cannot accept his doctrine at this 
point. We believe that the s8ges were interested 
in the affairs of men and they wanted to ma.ke the 
condition of life better. 
Doctrine 
of 
Non-Contention. 
(a) 
Lao ... tse said:" The holy 
man's reason is to 
accomplish but not to 
strive." Again he said: "The heavenly Reason 
" (3) 
strives not, but it is sure to conquer. If he 
referred to war, his conclusions are correct; if 
he meant everyday life without c ~ntention and 
striving against evil, he wa s wrong; struggle is 
essential to any real progress. According to 
practical life no one ca n accomplish anything w,. th-
(1) 
(2) 
(3) 
Soothill, The Three .i."ellglons of China p.61 
Carus, Pa ul The Canon of neaeon and Virtue Chap.81 
Sect1on3· 
Ibid Chapter 73, Section 3 
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out striving. The more civilized the world is 
the more the spirit of strife is manifest. When 
you compete with others you are ma king progress. 
It is true in science and a ll lines of education. 
If you do not compet~others will go forward. If 
men had been satisfied with primitive light, that 
is, the wick in the saucer of vegetable oil, there 
would be no electric light today. If men had 
been satisfied with primitive mea ns of travel there 
would be no automobiles, motor boats, tr~ ins and 
airships today. 
Uselessness of 
Knowledge 
Fame. 
and 
Lao-tee preferred to 
be stupid. It seemed 
to hlm that the 
difficulty in governing a na tion lay in knowing 
too much. ~hen a man is sophisticated he can 
make skillful plans to hurt other people. But 
the primitive men knew nothing and hurt nobody. 
Both Mencius and Confucius favored public educae 
tion. But Lao-tse condemned it. We consider 
46 ... 
education as necessary to a full life. Until a 
block of jade has been chiseled and chipped into 
shape no beautiful figure can emerge from it. 
Man without study cannot know truth. 'l'he sages 
and leaders of mankind are educated, and Lao-tee 
himself was educated. He seemed to refute hie 
own doctrine. But he searched for higher knowledge. 
Hie conception of it was this: a It is by freedom 
from desire that we can attain to a knowledge of 
the mysteries of Tao.(l) 4nasmuch as Tao is the 
principle of all existence, knowing it, we are at 
the heart of all knowledge. There is no need for 
the sage to expatiate over all the world. Without 
moving out of doors he already knows. (47) A.nowing 
one case he knows all, for Tao 
( 1) 
is the one 
universal principle. (44) .. Only a few can 
understand this mystical knowledge. ~herefore it 
means nothing to ordinary people and has no effect 
on their lives. 
Lao•tse also denounced fame. ~eople today 
(1) Encyclopedia of Religion and Ethics. Vol. XII p.l98 
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are seeking after fame. To him fame was false 
because he saw the leaders of his day gain un-
deserved glory and good names. They were all 
selfish for they did not help the people in a 
real sense. We must realize that he lived five 
hundred years before our Christian era. He was 
speaking to the people of his age. But his doctrine 
can well be heeded today. Lao-tee said: "To accom• 
plish merit and acQuire fame, then to withdraw, 
(1) 
that is Heaven's way." Sze ... ma Ch'ien said of 
Lao ... tse: "He wa.s a man of princely virtue who 
(2) 
sought soli tulle • " To this wise man there was no 
need of worldly knowledge, of wisdom, of fame. 
~orne Famous Sayings 
of 
"ReQuite hatred with 
(3) 
Leo-tse. virtue." This 
corresponds to ~t. 
Paul's statement in Romans 12:21: "Be not overcome 
1 i d II of evil but overcome evi w th goo • 
.. Contemplate a difficulty when it is easy. Manage a 
( 1) 
(2) 
(3) 
Carus, Paul 
Beck, L.A., 
Ibid 
The Canon of Reason and Virtue Ch. 9 
The Stor~ --of Oriental PhiloeQI?.hY p.342 
Chapter 3 
.... 48 
(1) 
great thing when it is small." How often we 
neglect small things. We forget that duties and 
helpfulness make no distinction between small 
and grea.t. In another place he said: 
··The stout tree has origina ted from a timy rootlet. 
A tower of nine stories is raised by heaping up 
(bricks of) clay. A thousand mile's joul"ney begins 
(2) 
with a foot." 
"The good I meet with goodness; the bad I also meet 
with goodness; that is virtue's goodness. The 
fs.ithful I meet with faith; the faithless I also (3) 
meet with faith; that is virtue's faith." In 
other words if we wa nt to actua lize the ideal of 
goodness and faithfulness we must meet the good as 
well as the bad, the faithful as well as the faith-
less. This reminds us of Jesus' saying in Matthew 5: 
46-47: "For if ye love them which love, what reward 
have you? Do not even the Publicans the same? And 
if you salute your brethern only, what do ye more 
than others? Do not even the Publicans so?" 
( 1) Ibid 
(2) Ibid 
(3) Ibid 
Chapter 63 
t;hapter 64 
Chapter 69 
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These are political maxims: 
"When one desires to take in hand the empire a.nd 
make it, I see him not succeed. The empire is a 
divine vessel which cannot be made. One who makes 
it, mars it; one who takes it, loses it. " 
(1) 
"He conquerA but rejoices not • .l:{ejoicing Bt a con-
quest mea ns to enjoy the slaughter of men. tie who 
enjoys the slaughter of men will surely not obt8in 
{2) 
his will in the empire." 
The following sentences are s elected from 
the indisputably genuine remains of Lao ... tse to be 
found scattered here and there in early Chinese 
litera. ture: 
"&11 the world knows that the goodness of doing 
good is not real goodness. 
Keep behind, and you shall be put in front. Keep 
out and you shall be kept in. 
Mighty is he who conquers himself. 
He who is content bas enough. 
( 1) C a rue , Pa ul 
{2) Ibid 
The Ca non of neason and Virtue p.29 
Chapter 31 
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By many words wit is exhausted, It is better to 
preserve a mean. 
The wise ma.n's freedom from grievance is because 
he will not regard griev~mces as such." 
(1) 
THREE JEWElS 
of 
CHA RACTER. 
Economy. 
The first precious jewel 
is economy. Lao•tse 
said: "The holy man 
hoards not. The more 
he does for others, the more he owns himself. The 
more he gives to others, the more will he himself 
(2) 
lay up an abundance. u This teaching grew out 
of experience. He saw his aristocrats and rulers 
were covetous and hoarded lots of wealth, but 
sud denly their lives and property were endangered 
by their enemies. There waA a millionaire in my 
own village but he never cared to help any one, 
not even his own relatives. When the Chinese 
student body declared the Japanese boycott, he 
was troubled for he had much J apanese goods in his 
(1) Moore, History of Religions p.53f 
(2) Carus, Pa ul The Canon of rteason and Virtue Ch. 81 
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shops. ihe students took a company of soldiers 
to his home and destroyed all the beautiful 
building and furniture. After the event was over 
the villagers said they might have saved their fellow 
townsman but they did not do it because they wanted 
to see whether his wealth would do it. From that 
time on he hated the students but he could not 
return home. _ He took his refuge in Shanghai but 
his heart was never at peace. One day I heard a 
Korean speak in a meeting. She told of a fire 
which destroyed her home and all its contents. After 
an hour a neighbor returned a most valuable vase 
which she had borrowed some time before. ~o she 
said to her husband, "If we had s'l-)ared more of our 
things with others, then more would have been saved. 
This is a teaching very true to life. l''ruga.li ty 
is liberality. 
Compassion. The second jewel is 
gentle compassion. Laowtse 
had learned that gentleness overc0mes violence and 
strength is follnd in weakness. "There is nothing in 


CHAPTER VI...t. 
liieh-tse. 
L li TER EXPOUNDERS 0 F 
TAOISM. 
Lieh•tse was the eRrl~ 
lest expounder of :&o .. tse. 
He probably flourished in the second half of the 
fifth century B.C. He wa s a philosophical thinker, 
and specula ted on the nature of the ultimate 
principle and on the evolution of the cosmos. He 
also discussed problems of the Infinite and the 
Finite. An interesting part of his work was the 
refutation of Yang Chu, the sensualist. It is 
doubtful whether the work ascribed to him 1s 
authentic. In Lieh-tse the magical side of Taoism 
is developed to a c0nsiderable extent as compared 
with the Tao Teh King. 
Chwang-tse Chwang~tse was the most 
brilliant mystic and 
philosopher of the Taoist writers, as well as the 
most original thinker. He used various literary 
devices, anecdotes, allegory and imaginary conver-
55 -
eat1ons. Since he was such a famous writer we 
Will spend more time in discussing his concep-
tion of Tao and his philosophy of life. 
A. His conception of Tao. 
Chwang-tse said, "Tao has its reality and 
evidence but no action and form. It is tr&nsmitted 
in all things, but nothing ca n be said to have and 
own it. It is obtained by all things but nothing 
can be said to have seen it. It exists by and through 
itself. It exists before heaven and earth, and 
indeed for all eternity. It causes the gods to be 
( 1) 
divine and the world to be produced." According 
to him Tao could not and did not create things, 
but all things produced themselves naturally and 
sponta neously. The ma in basis of his philosophy 
is to r e turn to na ture. 
B. His conception of hoppinese. 
Chwang-tse saw only the good aspect of 
huma n nature. When na tura l instincts prevailed, 
men moved quietly and happily. The birds and beasts 
(1) ~u Lan Fung, A Comparative Study of Life Ide~ ls. p. 14f 
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multiplied , trees and shrubs grew up. Men might 
lead the anima ls a nd peep into the r even 1S nest. 
"Being a 11 equa lly wi thout knowledge, their virtue 
could not go a. stray. Belng all equally without 
evil desires, they were in 8 at~ e of n3tura l in-
( 1) 
tegri ty, the perfection of huma n existence." 
When the sa ges came to tea ch the people moral 
ethics, music a nd rites, the mind of the people 
wa s d isturbed. They began to d eve~op a desire for 
knowledge and struggle for gain. To Chwang-tse 
this wa s the downfall of mankind. The result 
brought unhappiness. 
c. His Socia l and Political Phtlosophy. 
The following story will give us some idea 
why Chwang-tse considered the primitive as the 
golden age. He said that once upon a time there 
wa s a sea-bird which a lighted outside the capital 
of Lu. The prince of Lu was very happy on seeing 
it and wanted to possess it. So he went out to 
catch it and took it to tha temple. He ordered the 
(1) Ibid p.l7f. 
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best food to be served and the best music to be 
played. He ga ve a banquet in its honor. But the 
bird w&s timid; he would not eat nor drink; and 
in three days it was dead. If the prince had not 
capture~ it, the bird would have lived in freedom. 
'!'here it could fly or swim as it pleased. It could 
feed upon fishe~ a nd rest in peace. Thus according 
to Chwang-tse there w&s no room for government 
which would spoil the nature of men just a s the 
prince spoiled the nature of the sea•bird. 
D. The Happiness of the Union of the Individua l 
w:t th the whole. 
Chwang-tse said: "Men consider the attain-
ment of huma n form as a source of Joy. But the 
human form is only one of the countless forms in 
the universe. If one ld8ntifies oneself with the 
universe, one will undergo all the transitions, and 
attain all the forms, with only the infinite a nd 
the eternity to look forward to. What incomparable 
( 1) 
bliss is that!" When a man could identify himself 
(1) Yu Lan Fung, The Compa rative Study of Life Ide=.ls p.25 
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with the universe, he would not struggle for wea lth 
nor strive for fame. He would not rejoice in a 
long life nor grie11Je over death. He would not 
f i nd plea sure in success nor despondence in 
failure. He would not aecount a throne as his private 
gain nor an empire for his g lory." His glory is to 
have the insight that all are one, and that life 
(1) 
and dea th are the same." 
E. His Philosophy of Life, Dea th and Immortality. 
Chwang-tse one day saw an empty skull and 
striking it with his rid i ng whip, said: •iwert thou 
once some ambitious citizen whose inordina.te yea rn-
ings brought him to this pass? Some sta tesman who 
plunged his country in ruin and perished in-the frayt 
some wretch who left behind him a legacy of ~hame? 
some besgar who died in the pangs of hunger and cold? 
Or dldst thou rea ch this state by the natural course 
of old age?" When he fi nished speaking he pu t t he 
skull under his head and dreamed in hie sleep. 
(1) Yu Lan Fung The Com2arat1ve Study of Ideals p. 26 
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The skull said, "You spea k well, sir; but all you 
say ha s re%erence to . the life of mortals and to 
mortal troubles. In death there a re none of 
these. Would you like to hear about death?" "Yes,·' 
replied Chwang-tse. l'he skull began,"In dea th, there 
is no sovereign above, and no subject below. The 
working of the four ses.sons a re unknown. Our existence& 
are bounded only by eternity. ·r he ha ppiness of a 
(1) 
King among men cannot exceed that which we enjoy." 
Chwang-tse was not convinced a nd asked the skull 
if he could prevail upon God and ask Him to return 
to mortality that he might return to his parents, 
wife a nd children. Would he be willing? The skull 
opened his eyes a nd knitted his brows and replied 
th~t he was not willing to come back to the toils 
and troubles of mortal! ty . 
Huiwtse came to comfort Chwang-tse on 
account of the death of hi s wife. To his surprise 
he found Ghwang-tse singing and bea. t1ng a tune on 
a bowl. Hui-tse thought tha t Chwang-tse had gone 
(1) Giles, H.A., Gems of Ghlnese Literature p.25 
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too far. But Chwsng-tse explained: "And now, by 
virtue of a further change, she is dead, passing 
from one phase to another like the sequence of Spring; 
Summer, Autumn, Vlinter; and while she is thus lying 
asleep in eternity, for me to go about weeping and 
wailing would be to proclaim myself ignorant of 
( 1) 
these natural laws. Therefore I refrain." 
Chwang-tse used the illustration of the flight of 
the Rukh and the Cicada, the arying and gazing of 
the child (in other story) to show that "his anti-
thesis 1s not action versus contemplation but the 
action of conscious design versus that of 
(2) 
spontaneity and instincts." 
Han Fei•tse 
and 
Hwainan-tse 
Han Fei•tse (230 B.C.) 
a nd Hwainan-tse (122 B.C.) 
belonged to the Taoist 
school. The writings of the former are preserved 
in fifty-five chapters, two of which, (21 ... 2:2) are 
entitled "Ex plana tiona of Lao" and "I llus tra tiona 
(1) Ibid p. 27 
(2) YuLan Fung, Comparative ;:,tudy of Life Idea ls. p. 27 
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of Lao." There a re Elpparent quota tiona from the 
Tao Teh King ~hich occur elsewhere in his 
writings. Han Fei-tse hardly discussed the meta-
physical side of Taoism. His book is distinguished 
(1) 
by shrewdness rather than by loftiness of tm.e. 
Hwainan-tse left behind him a l~ rge boo•, 
the first chapter of which is devoted to the 
origin of Tao. He is a more genuine Taoist than 
Han Fei-tse. The fanciful analogies and extravagant 
statements of his writings give evidence of a 
progre esive deterioration of Taoism. Ethically 
speaking he is superior to HCin Fe i-tse. 
(1) Encyclopedia of Rel1gior¥nd Ethics Vol. XII p.20l 
CHAPTER VII. 
THE DEVELOPMENT OF TAO I~M 
AS ~ RELIGION. 
Founder of 
present 
Taoism 
Chang Tao Ling (A.D.34) 
is regarded as the 
founder of present day 
popular Taoism, which is described as a mass of 
superstitious magic. He was the descendent of 
Chang Liang, one of the heroes who helped found 
the Han Dynasty. Chang Tao Ling said that Laowtse 
appeared to him in spirit and gave him a sword 
and other wea pons by means of which he could con-
trol the world of spirits. He was reputed to have 
possessed marvelous powers. He discovered the 
elixir of life and became an immortal and so joined 
the genii. He bequeathed his secret to his son 
a.nd so on to hie descendents, who became by 
imperial appointments the Popes of Taoism. It is 
sa.id that the soul of their ancester, Chang Tao 
Ling is successively incarnated in hie descendents 
who as the Popes reside at Lung Hu Shan in ~wangs1. 
"It is either Chang Tao Ling or one of hie descend ... 
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cnts who was imperially deified in 1126 A.D. as 
l1u Huang Shang T1, commonly known as the Pearly 
Emperor, who is confused by the people with the 
(1) 
true Shang Ti or God. " 
Taoist 
Pantheon. 
The chief divinities of 
the Taoist pantheon are 
ca.lled the "Three .t'ure 
Ones" and are Yu Hwang l;;hang T1 1 the supreme 
Taoist god; Lao•tse, the founder; and Pan Ku, 
who first brought order out of chaos. ~ome explain 
that these are the three incarnations of Lao-tse, 
others account for the origin of this trio by saying 
that Lao-tee in one breath was transformed into 
the Three .t'ure Ones. Taoism is also an extension 
of ancestor worship and many men, who by walking 
in the Way became saints, were later proclaimed 
del ties. 
Priesthood 
and 
Temple worship. 
We find in every 
religion a group of 
(1) Soothill, The Three Religions of Chi~ p.75 
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men set aside, consecrated to offer ritualistic 
services to the gods. This is true of Taoism, and 
although they are leas important than those of 
Buddhism they play a very important part in the 
development a.nd growth of this belief. Inform• 
ation regarding them is not easy to obtain as they 
are most UJlCommunicative regarding their opinions 
and practices. They live in the temples, but 
occasionally officiate in other places. In some 
respects the rules under which they live are 
similiar to th~se governing the Buddhist priests. 
They never marry, but they do not confine them• 
selves to a vegetable diet. At present they wear 
a robe similiar in style to the common dress of 
the Ming Dynasty. Ther e is also another class, 
who are in reality laymen trained to perform the 
ritualistic ceremonies. These men can marry and 
so wear no priestly robes, ordinarily. They have 
other means of livelihood, but are also paid for 
their services. This class of priests are very 
numerous and are often employed by the common 
people than are the Buddhist priests. This class 
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of priests is under the c ontrol of a head man 
who is a priest under appointment by royal, imperial 
a uthority; he ha s a title a nd a button of r ank. 
~hese Taoist prie sts a re suppossed to 
possess ~a o a nd so have miraculous po~ers. ~he most 
useful power is the power to cast ou t evil spirits 
and thus save ma n from disea se, pla gue and drought. 
iher efore t he priest i s a magi c i an , his power 
depending upon his a tta inments in Tao. He is also 
a physician and an exorcist. He is able to quench 
a grea t fire at a distance or to stay the flood. 
"Magic ha s a lways been the centra l nerve of the '.eaoist 
reli gion, a nd a b ve ys d o;-; terml ned the furc tiona of 
the priests. I t r uns as a main c; rt.ery through l'l n 
promo tion o f hum&n f el icity mainly by the des truc t ion 
o f evil s pirits, cornb i r1ed ;;lth the propi tia tion 
of the gods. It 'Rorke espe c i o lly wl t h cha r ms a nd 
s pells, the power of whi ch is Ulllimite fa ith. By 
m8a ns of cha r ms s nd spells gods or e ordered t o do 
wha tever t he priests 
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desire, and demons and their work are dispelled 
and destroyed,M in fact they express orders from 
(1) 
Lao•tee and other powerful saints or gods." 
In some places the votaries of Tao, on the 
third day of the third month, walk barefoot over 
red hot charcoal. On the birthday of the High 
Emperor of Sombre Heaven the priests gather before 
the temple of this mythical being. .a. great fire 
of charcoal is built on the open court before the 
house. Prayers are chanted, bells rung, holy 
water sprinkled over the flames and swords brandished 
to subdue the demons. Then the devotees walk through 
the fire, preceded by the priests who carry the 
idols in their arms. 
It is a. common belief that many forms of 
illness come from demon possession and these spirits 
can be driven out only by these particular ceremonies. 
So the family will spend a large sum of money to 
provide the sacrifices and pay the priests. Though 
the belief is that if this ordeal is attempted in 
(1) De Groot, The Religion of the Chine~~· p.l60 
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the right spirit of sincerity of purpose no harm 
will come. in reality many are often seriously 
burned. 
By the time of the Han Dynasty Taoism had 
developed into an actual religion with a pantheon, 
with doctrines of eanntity, priests, a pope, 
teachers and pupils, temples and religious 
ceremonies. But after the seventh century A.D. 
Taoism gradually degenerated until today the 
priests are regarded by the more intelligent people 
as ignorant cheats and des 1gning quacks. They are 
willing to use their soca l led magical powers to 
injure enemies as well as to aid those who need 
their help. 
There is a Taoist temple next to the girls' 
dormitory in Fuaaing, city of Fukien. It is a 
large building. When a visit'r enters the gate, 
he will first see a spacious open court. Next he 
enters a room where there is a high theatre plat-
form. He next comes to a big, dark room where the 
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various images are. At first the visitor may be 
frightened by the ugly looks of the images. He 
may feel sorry, at the same time, for those who 
have to worship such idols. As he examines carefully, 
he will see a few incense bowls, and candle sticks, 
on the tables. An iron stove for idol papers is 
placed on the floor in the middle of the room, and 
u1o 
a pair of big lanterns hang in the center of the 
1\ 
room. 
The birthdays of various deities in the 
temple are celebrated by the worshippers. They 
will bring in their sacrifice which is composed 
of several kinds of meat, fish, wine and fruit. 
When they enter the room, they will put the ten 
courses on the table. Then ten little wine cups 
are arranged in the first row, which is near to 
the deity. The number ten is the symbol of 
perfection. Next the two red c&ndles are lighted 
and the incense sticks a re burned. The wine is 
poured into the cups. The firecrackers are exploded 
to call the deity for feasting. The worshippers 
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kneel down and bow their heads three or four times 
to the ground. Finally the idol papers sre 
burned. When the sacrifice ~s over, they will 
carry the dishes home and the food will be eaten 
by the members of the family. 
The worshippers ca n go to the temple any 
day, when they are troubled in heart. They can 
burn incense sticks a nd worship. On such occasions 
there is no need of priests. But when they are 
sick, and when they think the sickness is caused 
by evil spirits, they will have a priest to chant 
charms in order to drive the evil spirits ~w~y trom 
the sick person. The priest may perform the relig-
ious act either at their home or at the temple. 
If the sickness is very serious, the members of the 
family, the mother, or wife or both may make a vow 
to the deity that when the sick person gets well, 
they will either offer a big sacrifice or a theatre 
show or both. The priests will be a sked on such 
occasions. 
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If the worshippers a re questioned as to 
why they can believe in such images made by 
human hands, they will answer one in two ~aye: 
"My ancestors worshipped them. I am only carrying 
on the family belief. Persanally I do not believe 
ln them;" or they will answer thus:"! fE;ar the 
idols. If I do not worship them, they will do 
me harm." 
The vieltor may be surprised to find that 
many people would like to worship both their idols 
and the Christian God, if they would be allowed 
to do so. They believe that by so doing they 
wil l be doubly blessed by the deities. Some 
people say that this kind of worship or belief, 
which is based on either tradition or fear, may 
be ea sily cured by arguing or reasoning with them 
on the futility of the images. But in practice 
it is not easy. The trouble is that tradition 
has greater power than reasoning among the ordinary, 
uneduaated people. It takes courage, patience, 
and time to educate them away from such practices. 
Belief in 
Immortal! ty 
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In the early centuries 
of Taoism the great 
doctrine of absence 
of passion gave s strong leaning toward asceticism 
and retirement from the world. The anc~ent doctrine 
taught that a godly man might live without food. 
;;:.· o mal y retired to soli tute s.nd fasted toward 
this end. They sought for herbs Which would silence 
the craving of their stomachs, and by bestowing 
v1 tali ty might make them ethereal gods. The universe 
was full of a thmos, and man might prevent his 
death by constantly absorbing Athmos. The sovereign 
plants, pine, cypress, plum, pea.r, peach, cassia; 
other substances such as gold, jade, pearl, cinnabar, 
when eaten, would confer lmmortali ty. With fasting 
was connected certain bodily exercises, inhalations 
and exhalations. Chuangwtse wrote: '' The perfect 
man is he who reppires even to his heels, blowing 
and gasping, sighing and panting, expelling the old 
breath and taking in the new, passing the time like 
a hibernating bear, and stretching and twisting the 
neck like a bird, all this merely shows the desire 
(1) 
for longevity! H · 
(1) Ue Groot, The Religion of the Chinese. p.l48 
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Those holy men who became immortals, either 
terrestrial or celestial, were said to live 
together in a mystical place where no common man 
had ever set foot. These were islands in the 
limitless ocean. ~hi Hwang, in the third century 
before our era, sent out expeditions to look for 
these mysterious isles. It was also said that 
herbs of life, substances filled with universal 
Atbmos grew there luxuriantly, and fluid jade 
gushed from the rocks. The moat famous paradise 
was the Kwun Lun mountain in the far west, where 
ruled a mysterious queen• 81 Wang Wu. These 
strange ideas still control the minds of the 
Chinese people today, and have a place in present 
day Taoism. 
Relation to 
Buddhism. 
With the introduction 
to Buddhism among 
the Chinese .tn the 
Chinese empire Taoism also took on new life, but 
it has never had as m8ny temples and monasteries 
as Buddhism. The buddhistic faith promised men 
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that through asceticism and mortification of the 
body they might attain Arahatship, or enter 
Nirvana. This method bore a striking resemblance 
to the Taoist way of killing passions by the 
doctrine of inaction. These two systems met 
harmoniously. The road to Buddha was paved by 
Taoism. WiJ-5 "lfhis fusion fa.cili tated by the universal-
"" 
istic and syncretic spirit ol Mahayana, which, 
while imperatively insisting on the active sa lva-
tion of ell beings, and the increase of the ways 
lea ding to that great end, alloted w1.th almost 
absolute tolerance a place in its system to the (1) 
way o't" Tao of the Taoist~" Therefore a 
Chinese can at the same time be a Taoist, and 
also a Confucianist, as well as a Buddhist. 
(1) De Groot, The Religion of the Chinese. p.l51 
SUMMARr 
There is little or no theological element 
in Lao•tse's philosophy. He did not speak of the 
possibility of approach to or affinity with God 
because his aim was only to glorify Tao as the 
supreme principle. He gave Tao the paramount 
position. 
His beet expounde~. Chwang~tse. interpreted 
T'ien or god as the great First Cause. Tao as the 
manifestation of the divine First Principle. The 
teachings of both are for a few dreamers of dreams, 
idealists of idealism. Of course u~re are a few 
followers in a world throughout the ages • but 
they cannot have many disciples at a given time. 
Their mysticism and speculation are beyond the . 
understanding of the common people. Naturally the 
teachings are misinterpreted. For instance, there 
are some passages in the Tao Teh King which 
suggest man's mastery of nature and promise of 
immortality. The people take this as phpsically 
possible instead of giving it a spiritual 
interpretation. Even the emperors and scholars ~ 
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in ancient times went wild in the searching after 
the elixir of life and seeking peace through 
asceticism. Taoism teaches men to return to 
primitive conditions. This is impractical to 
realize after men have advanced beyond the 
primitive way of thinking and living. Unfortunately 
Taoism has degenerated. It cannot meet the needs 
of the progress of present China. It is bound to 
lose its place in Chinese thoughts for it ha s 
not been able to rise above idolatry~ supersti tion, 
magic, polydemonism and exorcisms. 
But on the other hand we dare not overlook 
the grea t truth underneath the weaknesses. We 
appreciate the va ).ues of the doc t rine o f spiri tua.l 
immortali ty, a ccessib l e hy a 11fe of virtue and 
self abnegation and its protest aga inst ritua lism. 
Now cons ider the modern progress which brings not 
only new inventions but also looses the old icleale 
of simplicity, honesty, pur i t y, and kindness. 
"In place of the restful contentedness of f ormer 
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a ges, the new generation is filled with desires. 
People have become reckless, arroga nt and lux ur ious. 
Learnedness takes the place of wisdom, and a pre~ 
tentious display of filial piety supplants 
(1) 
spontaneous respect for parents." 
Although Taoism, as a religion, is a 
f ai lure, yet the truth which Lao-tee taught is 
abiding. More than five hundred years before our 
Christian era he could see and for~ell the 
danger of war, and of luxury. If he lived today, 
what more could he say to the modern world? Lan£~e 
stands with Socra tee, Plato, and Gotama Buddha. 
Being a n Oriental, I cannot but admire and respect 
this great philosopher of the past. 
(1) Carus, Paul The Ca non of rteeson end Virtue. p. l 87 
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